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om namo bhagavate vasudevaya | |

janmadyasya yato'nvayaditaratascarthesvabhijiiah svarat tene
brahma hrda ya adikavaye muhyanti yatsdrayah | |

tejovarimrdam yatha vinimayo yatra trisargo'mrsa dhamna
svena sada nirastakuhakam satyam param dhimahi || 1] |

OM Salutations unto Lord Vasudeva. | meditate upon that Truth
from whom this universe is born, by whom it is sustained, and
unto whom It dissolves, who is all-pervasive as existence and
who is different from nonexistence, who is conscious and self-
effulgent, who imparted the knowledge of the Vedas to Brahma
by mere thought, regarding which (Vedas) even the learned are
deluded, due to whose presence the threefold unreal creation
appears to be real, like water seen in sunrays, or land seen in
water, and who is ever free from Maya its products because He
ever dwells in his true nature of self-effulgent consciousness.
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Commentary (tika) by Sridhara Swami
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atha nandpuranasastraprabandhaih cittaprasattim alabhamanah tatra tatra
aparitusyan naradopadesatah srimadbhagavadgunanuvarnanapradhanam
bhagavatasastram praripsuh vedavyasah tatpratyiahanivrttyadisiddhaye
tatpratipadyaparadevatanusmaranalaksanam mangalam acarati - janmadyasya

iti |

Even after composing many puranas and sastras, having failed to obtain a
completely satisfied mind, Vedavyasa intends to begin the Bhagavatam
scripture as taught by Narada, which focuses chiefly on describing the glories
of the Lord. To accomplish the removal of obstacles, Vedavyasa begins with a
verse for auspiciousness, in which the same Lord who is described in this
purana is remembered.
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param paramesvaram dhimahi. dhyayateh lini chandasam | dhyayemaiti arthah|
bahuvacanam Sisyabhiprayam |

We contemplate upon param, meaning Paramesvara, the Lord. The use of
atmanepada with vidhi lin (desiderative form) following the verbal root dhyai
cintayam (to contemplate) is a Vedic form. The actual form would be
parasmaipada, i.e. dhyayema. The intended meaning of the plural form is to
indicate that students and teacher together should contemplate.
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tameva svaripatatasthalaksanabhyam upalaksayati | tatra svaripalaksanam
satyam iti |

In this verse, Paramesvara is indeed being indicated by means of its intrinsic
and incidental attributes. There (in Paramesvara) the intrinsic attribute is
satyam (because the verse says satyam param dhimahi).
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satyatve hetuh - yatra yasmin brahmani trayaGnam mayagunanam
tamorajahsattvanam sargo bhitendriyadevataripah amrsa satyah | yatsatyataya
mithydasargah api satyavat pratiyate tam param satyam ityarthah |

The reason that satyam is the intrinsic attribute of Paramesvara (as
mentioned in the verse) is that in Paramesvara, the creation consisting of
senses, sense-objects and devatas (who are beyond sense perception), which
in turn are made up of the three gunas, i.e. tamas, sattva, and rajas, appear
with certainty as satyam, even though the gunas themselves are due to
maya. (In other words,) param is satyam because of the reality (satyata) of
Paramesvara. The creation, even though it is of the nature of mithya, appears
to be satyam.
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atra drstantah - tejovarimrdam yatha vinimayah iti | vinimayé vyatyayah
anyasmin anyavabhdasah |sa yatha adhisthanasattaya sadvat pratiyate ityarthah
| tatra tejasi varibuddhih maricitéye prasiddha | mrdi kacadau varibuddhih varini
ca kacadibuddhih ityadi yathayatham Ghyam |

To show the possibility (of this false appearance), the verse gives examples:
“light, water, and earth get mistaken (for one another).” Vinimaya means
mistaking, i.e. taking as something else. The meaning is that because of the
truth of the source (e.g. light, water, or earth), the false appearance also
looks true (e.g. water appearing where there is only light). The cognition of
water where there is only light (a mirage, optical illusion) is well-known.
Similarly, the ideas of seeing water (liquid) when there is only earth (solid),
such as in the case of a crystal, and seeing crystal on water (when there is
only water), etc. follows.
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yadva tasya eva paramarthasatyatvapratipadandaya taditarasya mithyatvam
uktam | yatra mrsa eva ayam trisargah na vastutah san iti | yatra iti anena
pratitam upadhisambandham varayati |

Alternatively, in the verse if we take the word as mrsa (‘not really’) instead of
amrsa (‘certainly’), the alternate meaning would be to highlight the fact that
I$vara alone has absolute satyatvam (reality) and everything else has
mithyatvam (nature of having no self-reality), i.e. the three guna-based
creation (in Paramesvara) is mrsa, it does not really exist. If mrsa is used
instead of amrsa, the phrase beginning with yatra (i.e. the phrase yatra
trisargah mrsa) would remove any possible connection in terms of
conditioning (of satyam by the jagat).
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svenaiva dhamna mahasa nirastam kuhakam kapatam mayalaksanam
yasmimstam |

By the dhama, (self-evident) light/awareness, of satyam, the appearance of
all things as having their own reality, which is a notion caused by maya, is
dispelled.
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tatasthalaksanam aha - janmadi iti | asya visvasya janmasthitibhanga yatoé
bhavanti tam dhimahi iti | tatra hetuh - anvayaditaratasca |

The tatastha-laksana, incidental qualifier (of Paramesvara), is indicated by
the term janmadi, creation, etc. We contemplate upon that (Paramesvara)
who is the cause for the creation, sustenance, and resolution of this universe.
This causal status of Paramesvara can be explained based upon the following
words anvaya and itaratah in the verse, which mean ‘presence’ and
‘different-from’ (as explained below).
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arthesu akasadikaryesu paramesvarasya sadripena anvayad akaryebhyah ca
khapuspadibhyah tadvyatirekat |

Within everything caused, such as space, Paramesvara is evident as the
invariable presence in the form of it’s ‘is-ness,” and those things which are
not caused due to Paramesvara’s absence, e.g. ‘flowers growing in space,’
are different, i.e. non-existent.
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yadva anvayasabdena anuvrttih itarasabdena vyavrttih | anuvrttatvat sadripam
brahma karanam mrtsuvarnadivat. vyavrttatvat visvam karyam
ghatakundaladivat ityarthah |

Or the word anvaya can mean anuvrtti, invariably present, and itaratah can
mean vyavrtti, distinctness. Brahman is the cause due to its invariable
presence in the form of sat, as in the case of clay, gold, etc. Visvam is the
‘caused’ since it has distinct variations, like the pot, the earring, etc.
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yadva savayavatvadanvayavyatirekabhyam yadasya janmadi tadyato bhavatiti
sambandhah | tatha ca srutih — “yato va imani bhatani jayante | yena jatani
jivanti | yatprayantyabhisamvisanti” ityadya | smrtisca — “yatah sarvani bhatani
bhavantyadiyugdagame | yasmismca pralayam yanti punareva yugaksaye”
ityadya|

Or the connection is that because they are composed of parts, in keeping
with the logical principle of anvaya-vyatireka (dependent and independent
existence), all things come from that which is the source of creation, etc. As
the sruti also states: “that from which all beings arise, that by which all
beings are alive, that into which all beings resolve,” etc. And as also stated by
smrti “that by which all beings exist, coming into being at the beginning of
the first yuga, and into which they indeed resolve when the yuga ends,” etc.
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tarhi kim pradhanam jagatkaranatvat dhyeyam abhipretam na ityaha | abhijiié
yastam |

Is it then the (Sankhya’s) pradhana, primal source/material cause, that is be
contemplated upon? (The response is) no. That which is abhijia, complete
awareness (has to be meditated upon), i.e. not the pradhana, which is inert.
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“sa tksata lokannu srja iti | sa imallokanasrjata” iti Sruteh | iksaternasabdam iti
nyayacca |

“He visualized, ‘Let me create the worlds.” He created these worlds,” so says
the sruti. (Ait.U. 1.1). The Brahma-Sitras also affirm that “because the word
‘seeing’ is used, the cause cannot be inert.”

dfe o ShaY &3 e | TR ¥ Ta Ueld I: )|
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tarhi kim jive dhyeyah syannetyaha | svardt svena eva rdjate yah tam |
svatahsiddhajianamityarthah |

Is it then a jiva that is to be contemplated upon? (The response is) no. What
is to be contemplated upon is the One who is shining by his own light,
meaning the independent self-evident knowledge.

dfé o sEar LA RIuIane: FHAAARS HAHT SATa: ufalen 3mEe fa 4a: |
tarhi kim brahma dhyeyah “hiranyagarbhah samavartatagne bhutasya jatah
patireka asit” iti Sruteh |

Perhaps Brahmaji is to be meditated upon, since the sruti says, “Hey, Agni,
Hiranyagarbhah, who caused the existence of beings, the only Lord”?
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netyaha - tena iti | adikavaye brahmane'pi brahma vedam yastene prakasitavan |

“v6 brahmanam vidadhdati purvam yo vai vedamsca prahinoti tasmai | tam ha
devamatmabuddhiprakasam mumuksurvai saranamaham prapadye” iti Sruteh |

This is not so, because of the section of the verse beginning from tene,
imparted, onwards. Brahman is the one who imparted i.e. revealed, the
Veda, even to the adikavi (first sage), Brahmaji. As the sruti says, “He who
created Lord Brahmaji at the beginning and who revealed (taught) the Vedas
to him—1I, who being the seeker of freedom, take refuge in that effulgent one
who lights up my intellect.”

oTe] SEAUN ST ASTETITATAGH |

nanu brahmanaé'nyaté vedadhyayanamaprasiddham |

But it is not generally known that the study of Veda came from a source
other than Brahmaji.

eI H e Tl HAHT ool [aEcare] | 3aeT giggicadacishedst Mgl
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satyam tattu hrda manasaiva tene vistrtavan | anena buddhivrttipravartakatvena
gayatryartho darsitah |

That is true, but this (Veda) was imparted (to Brahmaji) just by a sankalpa, a
thought, i.e. mentally. By being the illuminator of the buddhi, the meaning
of the Gayatri mantra is shown.
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vaksyati hi — “pracodita yena purd sarasvati vitanvata'jasya satim smrtim hrdi |
svalaksana pradurabhutkilasyatah sa me rsinamrsabhah prasidatam” iti |

The text will say — “ Who, for the purpose of creation, for bringing forth in
Brahmaji’s heart the previous kalpa’s memory, invoked the deity of
knowledge and She in turn appeared in Brahmaji’s mouth as Veda with all its
angas, the Lord who is the main cause for that knowledge, may that Lord
have mercy on me and get established in my heart.”

o] SIEHT TaIAT Graadgg=a-iel deHTTHAH #AcdTg | ASATEH-SEH IO
AT Ao
nanu brahma svayameva suptapratibuddhanyayena vedamupalabhatam

netyaha | yadyasminbrahmani siirayd'pi muhyantiti |

But Brahmaji indeed perceived the Veda of his own volition, using the
analogy of one who has woken up from the sleep. (The response is) no (it is
not so). Thus it is said: With respect to Brahman, even the wise are confused.
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tasmadbrahmanao'pi paradhinajiianatvat svatahsiddhajianah paramesvara eva
jagatkaranam | ata eva satyé'satah sattapradatvdcca paramarthasatyah
sarvajiiatvena ca nirastakuhakastam |

Even though this jagat originates from/of Brahman, its knowledge is
dependent and not self-revealing, and therefore its cause is indeed only the
self-evident one, who is Paramesvara. Since Truth lends its reality to
everything, absolute truth is all-knowing and this all-knowing Paramesvara is
therefore free of any ignorance/falsehood.
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dhimahiti gayatrya prarambhena ca gayatryakhyabrahmavidyariapam
etatpuranamiti darsitam |

By starting with dhimahi, as does the Gayatri mantra, the verse also shows
that this Bhagavata-Purana’s content, which is of the nature of Brahma-
vidya, is similar to the purpose of the Gayatri mantra.
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